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1. Introduction 


Srimad Bhagavat Gita perhaps is one of the earliest book which gives us a fairly explicit idea 
of bhakti. There is not a single book among the whole of sanatan scriptures which has had 
so many commentaries written by all the religious sects, which in variably accept it was very 
authorative, planning it almost on the same footing as the Vedanta(a book written by 
Vyasadev containing 700 slokas) and Upanishadas. It is more popular than any other 
religious literary work in India. The main cause of it's extremely widely popularity is that it 
contains almost all the principal religious thoughts. The Gita 
is a very small part of the great epic Mahabharata. But there are differences of opinion to 
which part of the epic Gita covers. It had been stated by some quarter that Gita originally 
appears a part of the Bhisma Parva of the epic Mahabharata (Chapters 23-40) [vide BTG 
July - August 2018.] However Scholars differs in opinion in this regard.As for example 
another scholar claimed that Gita covers the Bhiswaparva of Mahabharata covering the 
chapters 25-42.(vide Sukram Das, Sadhak Sanjibani, Gita Press, Gorakshapur, Bihar, India] 
Another scholar claimed that Gita is a part of the 

Shantiprabha of the Mahabharata without mentioning the chapters. [Vide Dr. Sambidananda 
Das, Barat Law, a disciple of Bhaktisiddhanta Sarasvati Thakura, The History and Literature 
of the Gaudiya Vaisnavas and Their Relation to other Medieval Vaishnava Schools, Sree 
Gaudiya Math, Chennai, 2005. However, we do not want a dehate(Page 84) on this. We 
mentioned this for the information of the readers and devotees only. 

No school of thought can claim the Gita as a whole as exclusively fitting to its own doctrine. 
This book of 700 slokas contains the various religious thoughts and philosophy according to 
its commentators. However Gita talks us that the Bhagbata religion of Vaishnavite Bhakti is 
the main object of the teachings of the Gita. It seems from an unbiased readings that Gita 
upholds Bhakti,giving also a relative importance of Karma, Bhakti and Janna. 


The book falls into three divisions each if which contains six chapters. The first part deals 
with Karma in its various aspects; the other two parts deals with Janna and Bhakti; but the 
preponderance of the latter may be traced in every division.(Vide Sambidananda Das, P- 
84-85) [ Gita 10/10 and 6/47] Hence the Gita may be regarded as a devotional book in which 
the Lord Krishna sings the glory of Bhakti. However, others writters argues that first 6 
chapters relates to Karma, the second 6 concerns with Bhakti and rest with Janna. 
(Madhusudan Sarasvati) 


COMMENTARIES ON GITA AT A GLANCE 


Many commentaries are available on Gita from different religious sects, philosophers, 
intellectuals, and even from political, person, psychologist and poets also, Among these 
commentators main are Shankaracharya and his followers.Among the ancient Vaishna - 
acharyas, Ramanuja - acharya, Nimbarka Acharya, Madhva Acharya, Vallava Acharya etc 
are main. Again amongst the modern Vaisnava Acharyas Sri Vishnatha Chakravarti Thakura, 
Baladeva Vidya- bhushana, Srila Bhakti - benod Thakura, Srila Bhakti Siddhaanta Thakura 


are the Moreover same Indian philosophers also used the Gita for supporting their social, 
philosophical, political and community interest. 

Among the ancient commentators on Gita, Acharya Shankara was the main. He was 
mainly a Kavaladaitabadi. On the other hand Ramanuja Acharya was a special Adaitabadi, 
Madhava - Acharya was dualistic, Nimbara - Acharya was daitaditavadi, Vallava Acharya 
was pure Adaitavadi. 

In addition to the above commentarists Madhusudan Sarasvati, Sridhar 
Svamipada also gave some different comments on Gita.On the other hand Sree Visvanath 
Chakravarti and Sree Baladeva Vidyabhushana in their SarathaVarshini and Gita Bhusana 
respectively while made comment on the Gita followed the Achintya - bhedaveda philosophy 
of Sri Chaitanya Mahaprabhu. 

The same philosophy also had been followed by Bhaktibenoda Thakura and Srila Bhakti 
Siddhanta Thakura in their comments on the Gita. 

Again, some Southern Vaisnava and some philosophers also made 
comment on the Gita. Among them are Yamunacharya, who has written Gitartha Sangraha, 
Sridhar's Subodhani Vallabha's Grantha Vivarana and so on. 


Among the ancient commentators in Gita the first one was Shankaracharya (788-820BC). 
Madhusudan Sarasvati, and Acharya Anandagiri are also ancient commentators on Gita. As 
regards the philosophical thoughts of the ancient commentators it can be said that Shankara 
was pure Adaitavati (sometimes called Kavaladaitavadi). According to them, Gita mainly 
express/discuss the impersonal absolute. After more than two centuries Ramanuja Acarya 
(1017 - 1137BC) came forward to discard the views of Shankaracarya. He showed, in his 
writing, the actual form of Krishna and at the same time nullify the one sided and biased 
explanation of Shankara. After him Madhavacarya came (1238 - 1317). He extend the 
personality of Krishna in his writings. Like Ramanuja he also discarded the Shankar's 
explanation regarding Brahman. He said that only devotional service is the core of the Gita. 
Let us now explain the different commentaries on Gita. 
(a) Adaitavady-Version of The Gita 
The main tune of Adaitavady Vysa of The Gita is that only the Brahman is true, the 
world is false or a very temporary object. In other words, although the world has got 
some usefulness, it has no spiritual acceptance. Jiva(atma) and Supreme personality 
of Godhead are identical. Again Karma is not the ultimate medium for mukti. Only 
through pure Karma one's heart may be purified and as such Karma may be a 
source/medium of attaining knowledge. Janna is the actual source of mukti (liberation 
of atma from mundane world). And when janna arises in one's heart and mind Karma 
Sannayas or sacrifice or abandon of Karma is possible. 
Shankara, while to explain the principles of the Gita abandon the first 
chapter and starts his comment from the second sloka of the second chapter (Gita 
2/2) such as Sri Bhagavan Ubacha. And thereafter he explained the adaitavadi 
analysis of different slokas of the Gita. 

Shankaracharya called this phenomenal world as illusory and 
unrealistic caused by Brahmana. Himself of being under Avidya or ignorance. But 
this version of Shankara is not acceptable as Gita itself calls them Demons (Gita 
11/8). 

"Brahmana is everywhere"- means that Brahmana(God) express 
himself in this world in many ways, and forms. As such his actual form is not 
available in our eyes. In this way he presented the views of the chapter 11 i.e. The 


Universal Form of God more or less indirectly. As a result according to him those who 
are knowledgable attained austerity, controlled the senses, etc would be able to 
attain the knowledge about Brahmana. However his Ahangrahopasana (i.e. | am 
God Idea) has received a very crushing and unwelcomed from the Gita itself (Gita 
16/ 13 - 15)where it has revealed that the demonic persons think about the material, 
wealth and happiness and as such they are deluded by ignorance. 

The world of ours is the result of the evolutions of Prakriti and not as 
Brahmana( Bhagavana) as Shankara said, who is a shakti of His and to these 
working he is unattached. Prakriti gives birth to this world and the world performs its 
evolution, under his cultural and his will.( Gita 9/10 ) As Krishna said here that this 
material nature which is one of my energies to working under my direction. Neither it 
is a fact as Shankar says that he becomes many under the influence of some force 
(Maya) which the Shankariete scholars cannot explain adequately by reference to its 
existence in relation to the Brahman. 

Nirvishvad or the way of undifferentiated Brahman adopted by the 
pantheistic followers of the Shankara is described as one full of miseries. 

Exceedingly great is the toll of those whose minds are attached to the un - 
manifested (Nirvisesh Brahman) it will give us pain as the fruitful result.(Gita 12/5) 
Krishna here said :"For those whose minds are attached to the unmanifested 
impersonal feature of the Supreme, advancement is very troublesome. To make 
progress in that discipline is always difficult to those who are embodied "(Srila 
Prabhupada Bhagavad Gita as it is, P - 539) 

Acharya Ananda Giri in his version on Gita (Vavechana) supports the opinion of Shankara. 
Sree Madhusudhan Saraswati was a Adaitavadi. But he admits the necessity of coordination 
of Karma, Janna and Bhakti. According to him bhakti can make a bridge between Karma and 
Janna. But in his version on Gita (Guaharta Dipika) he tried to establish that the centre of 
attention of Gita is to achieve mukti through the adaita knowledge. According to him from 
first to 6th Chapter of Gita concerns with Karma and from seventh to twelveth chapter of Gita 
deals with Bhakti. The rest six chapters delivers the Janna. 

Acharya Madhusudan, inspite of an Adaitavadi and Jannabadi was very much devoted to 
Krishna. As such according to him only pure devotion to Krishna can make well - being for 
the life of a person. 


Ancient Bhaktibadi Version/Explanation 


Among the ancient bhaktivati commentators first came Acharya Ramanuja. 


(a) Acarya Ramanujacarya 
Lakshman Desika, afterward known as Ramanuja was born in the Kali year 
4118(1017c) in Sripera-badar. 

Maya, according to Shankara is neither identical with, nor different 
from the Brahman, which at the same time, requires her from its illusion as the phenomenal 
world, of course - space and time. Brahman could not assign as independent place to Maya 
for reflecting itselfless. It should be accused of accepting dualism.Shankara, holding Maya to 
be unreal would not before establish her relationship to the real. If Jivas(atma) are identical 
with the Brahman how can the infinite come out of itself into the relative and finite?. All 
efforts of Shankara was to show the connection between the Brahmans as it and as it should 


be and the finite without involving the direct contradiction, have resulted in failure and so the 
relation between them is allowed to hopelessly shrouded its mystery. 


Ramanuja agreed that identity is a relation requiring with the subject and the object and the 
negation of their distinction renders the identity impossible. 

According to Ramanyja in his absoluteness God keeps his 
personality capable of communion in fellow ship with distinctive souls, who may be in touch 
with the God by virtue of their sameness, while their distinctions keep them always separate 
and subservient to him for his divine lila. God is accessible through bhakti or 
proportti.(surrender to God) 

Shankara's difficulty to understand was how it is possible for the finite (Jiva) to 
come out of the infinite(Supreme lord) is surmounted Ramanuja. 

Ramanuja's conception of the Jiva in relation to God as sparks to the fire or as 
rays to the sun is taken verbetain by the Gaudiya Vaishnavas. Ramanuja's God does not 
cancel the Jiva's free will which is the cause of his bandage to matter and Karma. He 
succeeds in dealing with human freedom and God's sovereignty - these are possible at one 
and at the same time, without any hindrance to each other. 


Ramanuja was the first one who gives distinct principle of devotion and Matter and servant in 
relation of God to man(preferably His devotee). This is why in his version on Gita the 
predominance of Bhakti is seen. According to him Jiva may get liberation through devotional 
service to the supreme personality of Godhead, And those who worship the formless God 
(nirguna Brahman) they have to bear much pain and sacrifice for salvation - which is also 
mentioned and elaborted by the Supreme Lord Krishna himself in the Bhagavad Gita. He 
further said that if we accept the Brahmana, then we will have to accept Jiva and the 
material world also. If no there will be a lot of defects in the analysis of Brahman, Jiva, and 
the material world and their interrelationships. Thus Ramanujan postulated that his special 
Adaitavadi analysis is the core of the Gita. 

(b) Madhavaacarya His main mission was to fight against the ShanKariete 
Mayavadisms. Divine Hari or Krishna is the highest of Godhead of all and the world is 
true, not false as Shankara claimed. Bhakti is the root of loving the Lord which has 
been explained categorically in the Gita. In direct opposition to Shankara's illusory 
theory of Maya (means which is false but apparently true such as snake rope 
example etc). Madhava discovers reality in phenomena. His critical analysis of 
illusion points out the defects of Shankara. Like Ramanuja Madhab classifies 
conscious souls into three as follows:- 

(i) those who are free from eternity to eternity such as Lakshmi. 

(ii) those who have freed themselves by Sadhanas such as Devas(deities) and freed 
man, i.e. pure and real devotee of the Lord. 

(iii) those who are Bhadha or bondage or conditioned. The last two includes those 
who are lively to be released and those who are likely to be released and those who are not 
inclined to for it. He also divides Jivas into three divisions as they are influenced by the three 
- fold modes vit Sattva, Rajas and Tamas as mentioned in the Gita. Jivas or dependent 
individuals are bound to move by the effect of the three fold causes:- 

(a) The nature of their souls. 

(b) The beginingless Karma done. 

(c) Present position. 


These influences are more or less present in all souls from the biggest Brahman 
down to demon Kali, while God alone is free from the defects whatsoever. 


Madhava's extreme dualistic view is the radical reaction against Shankar's absoluteness . 
Madhava in his Sutra _Bhashya writes that he who can surrender unto the lotus feet of 
Krishna can be relieved of the three modes of Mayas which has been explicity told by 
Krishna himself (Gita 7/14). 

Madha tells us that although Jiva and the world are under Brahman, yet they are 
separate from the Brahmana. With Brahman there can never have any identical relationship 
with the Jiva and the World. According to him in the Gita man can get salvation through the 
fruitless Karma. And whenever the heart and the mind achieves purity of the heart he can 
achieve one of the five muktis such as Samippa_(a kind of mukti which reveals that after the 
death of the body a pure devotee may attain such a mukti which enable him to remain 
always very near to the Lord. 

Madhava tells us that the name of the God possesses enormous power to destroy 
the mountain like sins of the people in as much as no one could ever committed. (Gita 9/34 
and 18/66) 

Madhava Vaishnava has introduced Kirtana form of worship into their sect as a 
result of Sri Caitannya's visit to their headquarter Urupi.(C.C Madhya Lila). Harinam Kirtana 
Sampradya was introduced into this sect. (Vide Dr Sambidananda Das). 

C. Nimbarka Sect. Nimbaditya is the acarya of this sect,It is also called Kumarya 
Sampradya ( e.g. Sanat Kumar etc). Nimbarkacarya's idea of God, Souls, World, and service 
to God can be found in a nutshell in Dasasloka_(Ten Slokas) and Parijata Saurava , 
although his original version was Gita Bakartha_. Moreover the Daita - Adaitavad of Nimbark 
can also be found in Keshava Kashmir's Tattva Prakasaka_. (Who was a renounced member 
of this sect/school) 

Nimbarka's idea of God is personified in Krishna who is the Supreme Being 
of all existence, intelligence and bliss in their infinite degree. The individual souls are 
numerous and are regarded as atoms possessing also knowledge and bliss being the 
servitors of Krishna. The souls are of three types :- (1) Mukta, (2) Badha Mukta and (3) 
Completely Badha. 

In his Vedanta Parijata Bhashya_ Nimbarka showed the relations of God and Jivas. Ina 
word, the soul is different but not separate from God and this makes that a compromise 
between the two would be contradictory views of the Upanishads and the Vedanta Sutra that 
Jivas are identical with the Brahmana (vide Shankar's view) and that Jivas are different and 
distinct from Brahman. 
According to him Bhakti or into surrender to God, men cannot get liberation from the material 
world. In this way, he also tells us that the bhakti to be the ultimate aim of a soul. 
(d) Vishnuswami Sect. _(Vallavacarya) 
Vishnu Swami was the founder of the Rudra (Mahadev/Maheshwara) Sampradya. 
On the other hand, Vallabhi sect traces to its origin to Vishnusvami. Vishnusvami 
employs the analogy of sparks to their source the fires to indicate the relation of Jivas 
and of God as we find in the Gita itself. For mukti, this sect suggests the devotion of 
God by the Jivas. Shankara differs from this sect in all respects. According to the 
former Brahman degrades itself into Isvara(God) or Jiva in association with Maya but 
Vishnusvami's God never comes under Maya. Vallabhacarya himself said that those 
who completely surrender to attain salvation. 


Sridhara Swasvami_wrote a poem called Vrajavihara_which deals with love of 
Krishna and the Gopies. His main commentaries on Gita is called Subodhini. He 
criticises Shankar's Mayavadism through his writings in the above book. This version 
has some features as follows:- 

(i) First it has gained a praiseworthy place among all the sects of India. 

(ii) Second, he has summarised 18 chapters in his writings. 

(iii) Third, he has analysed each and every slokes of each chapter and then made his 
commentaries on them. 

(iv) Fourth he admitted the dominance of Bhakti over Janna and Karma. 

However, some co-ordination is also found in his commentaries. 

As for example, he praises fruitless Karma and at the same time also dhanayuga. 
Again he also was of opinion that without dhana yuga, only Karma-Sanneyasyuga 
cannot bring salvation/liberation for a man. 

According to him pure bhakti and complete surrender to Krishna can liberate a man 
from his material bondage. He also states that God has many opulences. A devotee 
can listen and always think of his opulences can easily be liberated. God is very 
much merciful. This is why he showed Arjuna His Universal Form. He also suggest 
that along with Bhakti knowledge regarding the activities of God, His past times etc 
are also important for a real devotee. Mahaprabhu himself praised very much the 
nation of different verses of Gita in his Subodhani Book . We can say only that 
anyone who will go through this book will surely understand the real spirit of Gita. 


As regards the commentaries of the above four sects/schools of thought it can be 
said that there is no fundamental differences among the four vaishnava sects with 
regard to the relation between God and the Jivas and the world.In every Vaishnavite 
system the difference between God and individuals has been emphasized and they 
did so in varying degrees and from different points of views. But the ultimate object 
that God has personality and the Jivas can serve Him in fellowship even after 
attaining Mukti keeping up the distinctions in common to all sects. 


ita Version of th nni and Karmis of Modern Age_ In modern age some Indian 
philosophers, politicians, poets, psychologist etc also paid attention to Gita and gave 
their own version from their respective angles. Among them are Risi Arbinda, 
Bankimchandra (a great novelist and political thinker) Bal Gangadhar Tilaka, 
Mahatma Gandhi and Acarya Binovabe are of special importance. Moreover a noted 
modern psychologist named Girindra Shekhar Basu explained some verses of the 
Gita from his own angle. 

But of them first Bankim Chandra Chatterjee argued that although the 
ancient version of the Gita, although was acceptable from intellectuals point of view, 
but those could not explain and remove all the sceptic/doubtful views of the modern 
intellectuals, philosophers and so on. According to him religion and reasonable man 
are consistent to each other. But he was also of the opinion that whole hearted man 
cannot be found without proper religion. When our heart proceeds towards Supreme 
Personality Godhead, then it is called mind Bhakti. And when our will proceed 
towards the Lord, then it is called Karma. According to him Krishna has made a 
co-ordination between fruitless Karma, self knowledge and realisation and principles 
of bhakti. 


Bankimchandra, although was a simple devotee of Krishna, was really a man 
of rigid reason. 
As such he criticised the utterences of the God in the Gita. 
"Sve - dharmenidhanamsreyahparadharmabhayavaha" (Gita 3/35) 
This means destruction in the course of performing one's own duty is better than 
engaging in another's duties, for to follow another's path is dangerous. 
Quoting the above verse of the Gita, he claimed that there is absolute truth in these 
words of the God. But sorry to say that he claims that after showing his Universal 
Form, Krishna was not required to say anything more. This was a great sin to the 
lotus feet of the God.[ For the readers who are interested to know the result of such a 
great sin we can say that a few years after his death, a noted Indian Yugi and Niga 
Mananda Sarasvati ( He has established a philosophy combining Shankar's road with 
Gouranger Path an unintellectual and impossible since Shankara was impersonalist 
and Gourhari was a bhaktibadi) with the help of Planchet System_ he draw the 
attention of the Atma of Bankimchandra while asked where he is and what is his 
position there he replied that although he is in heaven, he is not happy there rather 
suffers from many mental anxiety and so on. He clearly admitted that due to his great 
sin to the lotus feet of the Lord he is suffering even at heaven. When asked him his 
sufferings may be removed - he told that he should be criticised vehemently for his 
misdeeds towards the Almighty Krishna. However Nigamananda Sarasvati did so. 
Now after some months Bankimchandra again called on through Planchet System. At 
this time he informed that he is now better than before. We see now that a person 
like BankimChandra also was to face punishment of the Lord inspite of his every 
activity and thinking was based on reason and good principles. 

On the other hand a famous poet and a high official of the then British 
government named NabinChandra Sen ( who was a batchmate of the Srila 
Bhaktibenode Thakura in British administrative service) wrote a book named 
Kurukshetra Kaivya where in influences of the Gita can be found. He also had written 
a Gita in poetry form. 

On the other hand Risi Arbinda said that the main teachings of 
Gita lies in the chapter Purusottam Yuga. He argued that whenever a man can feel 
always the lotus feet of the Purusottam, i.e. the Krishna, his life and sense converts 
into the high level of consciousness. He further argued that he who performs fruitless 
Karma, can attain the highest stage of his life. 

During the British period there was a group of revolutionists 
who also got their arguments and strength of the fight against the British rule and 
make India free from them. Here the Gita gives them mental strength. The teaching 
of the Lord to Arjuna "Fight by remembering me"(Gita 3/7). This was a guide for 
fighting on the part of the revolutionists. The Gita Svaraja (a book as a commentary 
on the Gita)written by Sree Trailokkanath Cakravarty is an example in this regard, 
which highlighted how to attain Svaraj(freedom) from the British ruler. 

Again among the modern commentators the name of Bal Gangadhar Tilak 
comes in his book namely Gita Byakhan he gave importance on fruitless Karma 
combination with Janna and Bhakti. In this way he tried to make a co-ordination of 
Karma - Janna - Bhakti at the same time. 

Mahatma Gandhi also wrote a book on Gita from his own 
thinking, consensus and philosophy ( the name of his book is The Bhagavad Gita, 
Orient Publication). According to him the principal teachings of Gita is fruitless 


Karma. As such he laid more emphasis on the 4th Chapter of the Gita where in 
analysis on Karma, A - Karma and B - Karma has been done by the Lord (especially 
Gita 4/17). But attention to his post thinkers as he, in one way, avoids the principal 
teachings of Gita as Bhakti. 

Gita also strikes the attention of the psycholists. As for example Dr. 
Girindrashekhar Nath analyses on some verses of the Gita from psychological point 
of view. According to EFraid , supression of the senses is not a positive way. Real 
welfare of a person depends on controlling sense - gratification. Girindrachandra 
argued that the above Freudian prescription of controlling the sense gratification can 
be seen in the Gita also. According to him, not supression of senses, but controlling 
path is better - this type of words has been sited by Krishna himself in the Gita. 
According to him in the Gita, three types of meal(viz, svatik, rajas and tamas) have 
been cited in the Gita. As such there is a scope for examine the influences of these 
meals on the body, and minds of the people - all these may be a part of research. 
(5) Gita Version based on in the light of Achinta Vedaveda Tatta of Mahaprabhu 
Srila Bhaktibenoda Thakura, after examining the different ancient versions on Gita 
comment that most of them had been made by the impersonalists and as such not 
acceptable. According to him version of Ramanuja is basically based on Bhakti. But it 
is not understandable for the common man. The same is true for Madhava, Vallabha, 
Nim - bark and so on. He argued that a version on Gita if based on the 
Acintavedaveda Tattva would be better than any other version on Gita. Because 
those who wants to enjoy, the pure devotion of the Lord they will get more enjoyment. 

Sriman Mahaprabhu (1486 - 1533) and His associates 

(six Goswamis) did not write any version on Gita. But they used the commentaries of 
Ramanujacarya, Madahva acarya, Sridhar acarya in their various writings. After then 
came Gaudiya Vaisnava Acaryas namely Vishanath Cakravarty Thakura (1626 - 
1708) and Baladev Vidhabhushan(1700 - 1793). The names of their commentaries 
are Sarathavarsini and Gita Bhushan. Both of them followed the Mahaprabhu's 
Acintavedaved Tatta in writing their commentaries on Gita. 

Mahaprabhu himself said that Jiva is identical with the God in one sense and on 
the other hand Jivas are different from the Lord. Jiva is a very small particle or 
chaitanna whereas the Lord is universal Chaitanna. As such from the 
sense/conciousness Jiva and the Lord are identical. Jiva is finite, but the Lord is 
infinite. AS such Jiva cannot be equal to the Lord. This kind of identity and difference 
between the Jiva and the Lord is difficult to understand for a ordinary man. As such 
Krishna, the Supreme Lord himself said that Jivas are his eternal servant and as 
such will serve him always. This world is not Maya(false). Man ignores Krishna due 
to the influence of his Maya. As such they suffer in this material world. 

According to the Gaudiya version of the Gita Bhakti and unto surrender to the 
Lord is the only way for salvation from this mundane world. Krishna himself said in 
Gita( Gita 7/14 ) that his Maya is so much powerful that a common man would not be 
able to avoid them. As such unto surrender to him is the only way for avoiding these 
Mayas. 

Again the Lord himself said in the Gita ( Gita 9/34) engage your 
mind in thinking of Me, became my Devotee, offer obesisances to Me and worship 
Me, Being completely absorbed in Me you will come to Me. 

In the nineteenth century Srila Bhaktibenoda Thakura (1838 - 
1914) published/wrote four versions on Gita. Following Vishanathathakura he wrote 


his first version which is known as Rasikranjan Vysa. After five years he wrote 
another version on the basis of the version of Baladev Vidhabhusan which is known 
as Vidya-ranjan_ . Again in the year 1896, he published the Madhava's version. At the 
same time he published a small book named BhagavatGitaDasamula. In this book 
Ten Principles of Gita has been included. 

On the other hand in 1914 Bhakti Siddhanta Sarasvati Thakur (1874 - 
1937) translated the Sarathavarsini version of Viswanath Cakravarty Thakur in 
Bengali language. He also did not write any version on Gita but used different slokes 
of Gita in his various writings. 
(6) Why the Prabhupada's Gita is called As It is? 
In the introduction part of his Sri Bhagavad Gita as it is Prabhupada writes :- "Of 
course there are many commentaries in English on the Bhagavad Gita and one may 
question the necessity for another one...Of course in America there are so many 
editions of Bhagavad Gita available in English but as far as | have seen not only in 
America but also in India, none of them can be strictly said to be authoratative 
because in almost every one of them commentator has expressed his own opinion 
without touching the spirit of Bhagavad Gita as it is." 


Bhagavad Gita should be accepted as it is directed by the speaker himself. The 
speaker of Gita is Sri Krishna and Arjun was the listener. Arjun however examined, 
put questions etc of the speech of Krishna and at one time he accepted Krishna as 
the Supreme Personality of Godhead. As a result, he obeyed the advices, directions 
etc of Krishna and did the needful on his part. 

Prabhupada, the founder Acarya of ISKCON has shown and 
also discussed the Bhagavad Gita keeping in view that Krishna is the Supreme 
Personality of Godhead. Like the Bhaktibadi Acaryas like Ramanuja, Madhava, 
Nimbarka, Vallava and at the rest Sri Bishanath Cakrabarty Thakur, Baladev 
Bidhabhushan, and Bhakti Benoda Thakura. Krishna himself, in chapter four of the 
Gita (4.1-3) declared to Arjuna of his Personality of Godhead. The same thing has 
been manifested by the Lord in many places in the Gita. 

We can safely say that the Bhagavad Gita as it is 
written by Prabhupada is not confined to the so called philosophers and the 
intellectual stage rather it has gone to the general people at large and is accepted by 
all types of people. It is written in Lucid English Language and is broad - based 
compared to other English edition of the Bhagavad Gita. He basically presented the 
versions of Sridhar Svami Bisvanth Cakrabarty, Baladev Bidhabhushan and Bhakti 
Benoda Thakura in a Lucid and easy Language so that the general readers as well 
as the devotees can easily understand the different verses of the Gita. 

The central teachings of Gita is to surrender to the Supreme 
Personality of Godhead Krishna and Prabhupada has done this in almost all his 
purports of different verses of Gita. 
Again the central theme of Bhagavad Gita is to surrender to the Lord through either 
fruitless Karma, Janna or Bhakti, where the later is the best of all the three ways. 
Prabhupada has become successful to avoid any political, particular religion, social, 
theme etc while writing his Gita. In this way he has become successful to bring his 
book at the general masses and even grassroot level. Moreover, the book has been 
written in following the philosophy and teachings of the former Gurus and as such 
Guruparampara has been retained in its explanation on different verses. 


Taking all the above considerations into account, we can safely and 
honestly as well as loudly claim that the name Bhagavad Gita as it is the best of all 
other translated Gitas presented by other writers. 

Hare Krishna 
All glories to Srila Prabhupada and Guru - Gauranga. 
Reference 
C = means after the birth of Christ 
BC = Before Christ 
| am grateful to Mr. Animesh Dey, my grandson for typing such a large article. May 
Krishna bless him. 


